
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



Addenda et corrigenda. — By Washburn Hopkins, Professor 
in Yale University, New Haven, Conn. 



1. A Sanskrit parallel to Thucydides 1 

'■automatic'' conflagration. 

2. Lexicographical notes. 
S. Grammatical notes. 

4- Archaeological notes. 



1. A Sanskrit parallel to Thucydides' 'automatic' conflagration. 

In ii. 11 Thucydides says that fire was produced dro TavTofidrov 
through the friction of branches rubbed against each other by 
the wind. In the second volume of his Vedische Mythologie, 
which has just come to hand (p. 151), Hillebrandt quotes Crooke 
to show that jungle fires originate thus at the present day. But 
literary allusion to this is not wanting. In the Sakuna Jataka 
trees are said to produce fire by rubbing their branches against 
each other, and in Mbh. xii. 149. 8-9 we read : babhrama tasmin 
vijane . . . tato drumanath mahata (C. -am) pavanena vane tada 
udatisthat sa (C. -ata) samgharsat sumahan havyavahanah, 

A curious passage of cosmological content in the same book, 
183. 13-14, ascribes fire to the friction of air and water : vayuh . . 
akacasthanam dsadya prapantim na 'dhigacchati ; tasmin vdyv- 
arnbusamgharse dlptateja mahabalah pradur abhud urdhvapikhah 
krtvd nistimiram nabhah. This is primaeval fire, which dispels 
the original darkness of the firmament, and is caused by wind 
arising and fretting the water. This fire then falls as a solid 
mass and becomes the earth: so 'gnir marutasamyogad ghana- 
ivam upapadyate ; tasya ^ka$am nipatitah snehas tisthati yo 
'parah, sa samghatatvam apanno bhumitoam anugacchati (ib. 
15-16). 

In Mbh. vii. 20. 38 fire is kindled even by the friction of tusks 
in battle : dantasamghdtasamgharsdt sadhumo 'gnir ajdyata ! 

I would suggest that this phenomenon of ' automatic ' fire may 
be alluded to as early as the Atharva Veda, where, xii. 1. 51, it 
is said that as " the wind speeds . . . causing the trees to move 
and the wind blows back and forth, flame breaks out [blows] 
after it": 
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vdto rnatar'ifvi, , yate . . . cydvdyanp ca vrksdn, 
vdtasya pravdm upavdm dnu vdty arcih. 

Compare R.V. viii. 43. 8 : arcisd janjandbhdvan agriir vdnesu 
rocate. In the Atharvan passage the arcis may of course be 
lightning, but it should be noticed that the phenomenon is said 
to occur not in the air, but apparently on the face of the earth, 
ydsydm. 

2. Lexicographical notes. 

The asterisk prefixed to words indicates that earlier (epic) 
references are given than those found in PW. or pw.; or that 
the words are not found there in the form shown here, e. g., 
adhikatd, tisya; or that they are there found starred or not found 
at all, e. g. mesdnda, prdtyavdyika. Unstarred words have some 
interest, as explained in each case. R. indicates the Bombay 
edition ; B., Gorresio. 

*attahasa, add °dn vimuncantah, R. vii. 6. 55 ; earliest case. 

*anda in the sense of viphalap ca krto deva mesdndo 'bhuh 
surepvara, R. B. vii. 38. 29. See mesdnda in PW.' 

*adhikata (=°tva), sthdna°, 'superior position,' R. vii. 30. 25. 

apsara, add R. vii. 56. 13 (=B. 58. 12 °dh): Urvapi paramd- 
psard (sic). 

abhayarhkara, add to R. iv. 22. 30, Mbh. vii. 21. 34 (both 
epics, between R.V. and P.). 

aha = atha ! Comm. to R. ii. 54. 37: parvarim adya tavd 
'prame usitdh smo 'ha vasatim anujdnatu no bhavdn. 

ahatavasas also occurs in R. ii. 91. 64, sarve cd 'hatavdsasah. 

akulavarta (Sarayu), add to Tamasd (v. s. dkula), R. vii. 
110. 2. 

aval?, short in R. vi. 69. 36-37, but long in the same verse 
B. 49. 22-23. 

katha, in svasvandmakathdm (uktvd), R. vi. 42. 44. 

*krtaghnaghna ; °dya devdya namah, R. vi. 105. 20. 

*gane (= ganaydmi) ; mdnusdn na gane, R. vii. 16. 42. 

gam + sarnadhi as study ; add (to reference from Manu) 
Mbh. xviii. 5. 67. 

*cara, PW. 2. e), starred in pw.; carabudhdv iva, Mars and 
Mercury, R. B. v. 5. 23; usually as in B. iv. 12. 25, budhdngdra- 
kdu, or angdrakabudhdu. 



Starred in pw. 
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*ciklrsutva, striydh priya°, R. B. ii. 113. 6. 

jayavaha, ' victory-bringing,' rare ; add ddityahrdayam . . 
jaydvaham, R. vi. 105. 4 (not in B.). 

*tisya, as masc.= kali (starred in pw.); tada tisyah pravart- 
ate, R. vi. 35. 14 (B. tretd). 

*tvara, tvarat = tvarayd; add to reference from " nur 
Bhiig. P." (pw.), R. vi. 78. 6. 

duratikrama, add, to kdla in PW., halo hi °ah, R. iii. 73. 26 ; 
of ddiva, ib. vii. 50. 4 and 18. 

dvigunlkrta. There are references enough to later literature, 
but the word also occurs in one epic phrase, dvigunlkrtavihramah, 
Mbh. vii. 19. 9 and R. B. vi. 82. 179 (not in C.).' 

nSxayanalaya, R. vii. 6. 31. Add to other gods mentioned 
in PW., s. dlaya. This combination unique? 

naigama (in further illustration), Vedic : japan vdi ndigamdn 
mantran, R. vii. 34. 18; 'trader,' tarn rtvijo ndigamayuthavalla- 
bhdh (pratustuvuh), R. ii. 106. 35 (representatives of the three 
Aryan castes) ; 2 not in B. 

*parikha, sic, R. vi. 42. 16. The Commentator says (of course) 
pumstvam drsam. 

punyabhaj, add (in pw.) R. vii. 1 7. 6 : yena sambhujyase 
bhiru sa narah punyabhdg bhuvi. 

pratikriya in R. vii. 17. 4: na hi yuJctd tavdi (a pretty girl) 
Hasya rupasyai 'vam pratikriya. The Commentator says idam 
dcaranam as if na yuktam tapasi sthdtitm, which follows. But 
the sense is rather, "you ought not to injure your good looks by 
asceticism," PW. 2). 

*pratyavayika, R. vi. 64. 8, sic, but prdty°, B. 43. 8 (phalam). 

*mahakupa. I find only lexicographic citation for this word, 
which occurs (first) in R. v. 47. 20 (iva 'vrtas trndih). 

mahaprasthanika (m vidhim), sic, R. vii. 109. 3 = m&hd- 
prasthaniklrh vidhim, B. 114. 3. 

muhurtakam, add, to reference in Mbh., R. B. vii. 13. 15 
(not in C). One of several cases of Mbh. R. B. versus C. 

1 Apropos of epic phraseology, I may mention that my collection of 
epic phrases identical in Mbh. and R. now numbers over two hundred, 
besides those already published in Amer. Journal of Philology, xix. 138. 

2 The latter quotation is given in PW. s. v. vallabha as ' liebling.' The 
Commentator defines the compound yuthavallabhah as ranamukhydh, 
and I think he is right, vallabha having the meaning of pw. 1) b) 
(starred). The high priests, the leaders of the guilds, and the generals 
are meant. 
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mula = samipa, add R. v. 28. 17 : udbaddhya venyudgrath- 
anena plghram, aham gamisydmi yamasya rnulam. Usually 
sddanam or ksaya in this connection. The unimportant form 
venyudgrathana =°grathana is probably made for the verse. I 
do not find it in PW. 

*mesanda, no ref. in PW. pw.; see anda above. 

rajamatra. Worth citing for the phrase retained in epic is 
R. vii. 31. 3: raja va rdjamdtro va. Comm. : raja = ksatriyah, 
rdjamdtrah = aksatriyah kevalaprabhuh. PW., s. v. " Jeder der 
auf den Namen raja Anspruch hat," or (under mdtra) " jeder der 
rajan heisst, ein ksatriya tlberhaupt" (explaining the same old 
phrase). 1 The word rajan is often used in the epic for ksatriya 
(as caste-man) = rajanya. 

*£udrag;hatin, epithet of Rama (not registered), R. vii. 76. 
27 (not in B) : sura hi kathayanti tvdm dgatarh pudraghatinam. 
Compare pudraghna. 

*sadardhanayanah (primdn mahadevo vrsadhvajah), R. vi. 
117. (119). 3 ; the same with (B.) sa ca trinayanah. Not regis- 
tered. 

saptadvipasamudra prthivi, R. vii. 37. pr. 1. 56 may be 
added to citations under saptadvlpa. 

samata. To illustrate with one more example what is already 
well illustrated in PW.: R. vii. 59. pr. 3. 20: patrdu mitre ca te 
drstih samatdm ydti Kaghava ; 21, yasya rusyasi vdi Mama 
tasya mrtyur vidhdvati, glyase tena vdi Rama Tama ity abhivi- 
kramah. But vidhdv is used here in rather an odd way, perhaps 
an apapdtha for hi dhdvati, as in B. 64. 21. Note Rama as Yama. 

*Sarhvrta, name of a hell in R. vii. 53. 6 : pdurakdryani yo 
rdjd na karoti dine dine \ samvrte narake ghore patito nd Hra 
sampayah. B. has sa mrto . . pacyate. The Commentator recog- 
nizes the word samvrta, and explains it as 'stifling,' vdyusparpa- 
hina. Perhaps the padas are taken as one euphonic whole and 
samvrte stands for asarhvrte, the hell of Manu iv. 81 : so 'sa?h- 
vrtam noma tamah . . sajjati, which is supported by Vas. xviii. 
15 : so 'samvrtam tamo ghoram . . prapadyate. On the other 
hand the samvrtarh loke of K5us. Up. i. 1 may be compared. 3 

1 In pw. the second definition is, "ein Mann fiirstlichen Ansehens." 

2 Here one might fancy that the king was anxious to know whether 
the priest was going to sacrifice in such a way as to send the king to 
hell ; but probably in that case no special hell would be mentioned. 
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sulohita, R. vi. 41. 18, to be inserted between citations from 
Upanisad and Purana. 

hiranya, 'silver,' Comm. to R. i. 74. 5 ; ii. 76. 15 ; vii. 91. 21. 
The last passage reads : suvarnakotyo bahuld hiranyasya pato. 
Htarah (in 94. 20 the antithesis is 'gold and wealth,' dravya). 
On all these passages the Commentator remarks that hiranya is 
rajata (i. e. rajatam hiranyarn) in distinction from suvarna, gold. 
The meaning is most pronounced in the last quotation, which may 
be added to the first two already given in PW. 1) a). 

Slight as is the gain in thus enumerating here and there an 
additional passage or an occasional newly-found word, I think 
it is a real gain from two points of view, and I take this oppor- 
tunity to specify them. In view of the monumental work of our 
great lexicographer, it would seem like casting a useless pebble 
on a full beach to add even much more, and I may say once for 
all that the minute study of the great thesaurus of Bohtlingk 
(PW. and pw.) required by the contribution of even one new 
word or reference only accentuates one's admiration for the mar- 
velous completeness of the collection and the indefatigable 
thoroughness with which it has been made. It seems impossible 
that any one should be able to register thus fully the minutiae of 
so enormous a literature. 

But the gain in adding a mite is two-fold. In the first place 
it brings out more clearly the reliability of the native scholars, 
whose words have at times necessarily been incorporated without 
citation. It is also a pleasure to remove the half-incredulous star 
which blots mesdnda and such words, accepted only on authority 
and without literary evidence. Secondly, it is agreeable to one's 
historical sense to uncover any links between the old and new 
and show that a connection really existed; to know that abha- 
yamkara, for instance, is found between R. V. and Purana, and 
then to establish its epic currency by showing that the Maha- 
bharata as well as the Ramayana has the word. To me any such 
laying-in of the historical picture is its own reward, however 
faint the mark made. At the same time it is proper to acknow- 
ledge one's own fallibility. In my last list, vol. xx. 1, p. 19, 1 was 
in error in citing vdrtdnukarsaka as a compound not in the 
Lexicon. 

I subjoin some manoeuvres of wrestlers, R. vi. 40. 23 sq. (not in 
B.). They are described in 18: dlingya bahuyoktraih samyoja- 
yam dsatur dhave. They then begin their tricks : 
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mandaldni vicitrdni sthanani vividhdni ca 
gomutrakdni citrani gatapratydgatani ca. 

These are found in the Mahabharata. 1 It seems to make little 
difference whether the tricky opponents are on foot or in a chariot ; 
the terms of the art remain about the same. The next verses give 
some new terms ; some of them of obvious meaning, none of much 
importance, except as showing a technique rather more advanced 
than that described in the other epic. 

tiracclnagatdny eva tatha vakragatdni ca 
parimoksam prahdrdndm varjanam paridhdvanam 

abhidravanam* dpldvam*' avasthdnam savigraham 
pardvrttam** apdvrttam** apadrutam*'' aoaplutam 

upanyastam* apanyastam* yuddhamargaoiparadau 

tau viceratw anyonyam. 

3. Grammatical notes. 

1. Patina, 'husband,' Mbh. iii. 69. 41; so R. vii. 49. IV 
(apdpd, pat'ind tyaktd). 

2. Brahmand lokakartrnd (bhagavatd), R. vii. 37. pr. 1. 10. 

3. Te for tvdm/ R. vii. 49. 10: apdpdm vedmi, Site, te (B. 
tvdm). Compare Pischel, ZDMG. xxxv. 715. 

4. Ydntl is common enough to need no special mention, R. 
vii. 26. 47, etc. 



1 Compare my Ruling Caste, p. 353, note. 

1 Compare apluta in military sense. The word aplava is starred in 
pw. It is denned here by the Commentator as ' sneaking slowly up to 
the opponent.' The preceding word is cited (in pw.) from later litera- 
ture. 

3 This word is also starred in pw. but defined as ' das Sichwalzen,' 
which doubtless describes paravrttam well enough, the Commentator 
here saying paranmukhagarnanam. 

4 This word is also starred in pw., but defined as 'das Sichwalzen 
eines Pferdes,' here obviously unsuitable. The Commentator explains 
it as ' creeping up from the side.' 

6 This and the following, except avapluta, which is here defined as 
trying to seize the opponent's foot, are not found in the lexicons. Like 
the preceding they are termini technici expressing special manoeuvres 
which, in so far as they are not of self-evident meaning, are explained 
by the Commentator probably in a very arbitrary manner. The com- 
bination apani + as is noteworthy. According to the Commentator it 
expresses here an extension of the arm to seize the opponent's arm. 
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5. A case of ma with future imperative occurs in R. B. vii. 
38. 113 : ma vinapam gamisyadhvam, where C, 35. 63, has the 
first person, gamisydma (sic). 

6. Arvo-ajagrat = ajdgarlt, R. ii. 50. 50. 

1. Vina with precedent ablative : bhartus tasmad aham vina, 
R. vii. 24. 14 {may a vina, 13). 

8. Locative : asyam evd 'param vakyam Tcathayam upaca- 
Jcrame, R. vii. 80. 1. 

9. Double abstract: sattvata, R. vii. 22. 10 {laghu°). 

10. Inverted bahuvrihi : drstoa dandotyatam Yamam, R. vii. 
22. 36. Compare udite vimale catidre, tulyaparvatavarcasi, ib. 
26. 2, " the moon rose glorious as (tulya) Kailasa." 

1 1. Example of late epic syntax, Uttarakanda (vii. 23. pr. 5. 39) : 
nrtyantyah papyate tans tu, nom. for ace, fem. for masc, middle 
for active. 

4. Archaeological notes. 

On page 36 of my Notes from India in the last volume of this 
Journal (vol. xix. Second Half) I have raised the question whether 
we can trust the archaeological data of sculptures ; whether the 
north torana at Sanchi reproduces a conventionalized headstall, 
which obtains, as I showed from still later sculptures, after the 
bit is in actual use. In connection with this matter Professor 
Burgess has recently sent me photographs of horses wearing bits 
(and showing perfectly the twofold, in distinction from the three- 
fold, headstall, spoken of loo. cit. p. 30), as represented at Bhaja, 
presumably c. 200, B. C. Either Sanchi precedes this date, as 
here the north torana has no bitted horses, or conserves older 
forms, as do other sculptures and even wall-paintings, which have 
been repudiated by the artists of the other toranas. 

Professor Burgess informs me that on p. 39 of the article 
referred to, when speaking of "bands around the thighs" of the 
veiled Jain at Badami, I should have said " snakes coiling round 
his legs." The misquotation was due to lack of proper references 
when the note was made, on the spot, and not verified afterwards. 
The incidental statement that in this same cave a Buddha is 
represented is kindly criticized by the same correspondent, who 
says, "I am not aware that a figure of Buddha has ever been 
found in a Jain cave or vice versa." 

On page 163 of my Ruling Caste, note, I have instanced, from 
the older epic, rules of safe-conduct in the case of the ambassador. 
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At the same time I remarked, " There is evidence that his rights 
were not always maintained." This is putting it mildly from 
the point of view of the didactic Ramayana, which advocates a 
looser morality in this regard, and says that, although killing an 
ambassador is not permissible, yet if he speak unpleasantly he 
may be disfigured, beaten with a whip, shorn, or branded. This 
is in fact the law, but the practice may perhaps have extended 
to death, for in the epic scene the king desires this and cites the 
rule, " no sin in slaying sinners ", the sinner here being one that 
bears an unpleasant, apriya, message. " No, no," says the pious 
adviser, na dutavadhydm pravadanti santah ; "but the per- 
mitted punishments, drsta bahavo danddh, you may inflict on an 
ambassador are vdirupyam angesu kapdi'bhighdto mdundyam 
tathd laksanasannipdtah, etdn hi dute pravadanti dandan 
vadhas tu dutasya na nah pruto 'sti, R. v. 52. 11, 14-15 ; or as 
B. has it : evamvidhdn arhati ruksavddl dandesu dutasya vadho 
na drstah (48. 6)." In C. it is a question of the ambassador 
being persona non grata : 

C. 19 : sddhur vd yadi vd 'sddhuh pardir esa samarpitah 

bruvan pardrtham paravdn na duto vadham arhati. 

In B. it is question of the nature of the speech : 

B. 10 : sddhu vd yadi vd 'sddhu pardir vacanam arpitam 

bruvan pardrtham dharmajfio na vadham prdptum 
arhati. 

To take up another point touched upon in the Ruling Caste, 
the commentator to the Ramayana gives sddin as synonymous 
with sarathi, and explains mahdratha in R. vi. Yl. 19 as driven 
by four charioteers (or as containing this number), the descriptive 
epithet in the text being catuhsddisamdyuktah. This is worth 
mentioning, but I do not believe it. The same commentator, on 
R. vi. 69. 21, explains the troublesome word anukarsa {Ruling 
Caste, p. 242 ; Notes from India, p. 35) as a piece of wood 
fastened over the axle to hold the pole, the most probable 
explanation yet given, as this block is always dragged with 
the car, and gets separated from it easily. 



